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REVEREND S1R, 


Have neither leiſure nor inclination to take 
. icular notice of every paſſage in your 
Preſervative; nor is the world much con- 
cerm'd in the diſpute you have raiſed. I 
I ſhall therefore but briefly vindicate my ſelf 
againſt the invidious charges which you have 
advanced againſt me, and detect ſome of your, moſt notq- | 
rious forgerics and miſtakes. If you had ſaid ſome ferv ill 
things of me, and miſrepreſe ne in meaſure, * 
you would have tempted me to be angry. But really, Sir, 
27 have over-ſhot your ſelf, you have cartied matters too 
; and there is no danger, that any one, who, has read 
my Notes and Diſcourſes, ſhould be capable of thinking. 
me to be ſo very bad. as you, with your known falls 
charges, have endeavour'd to repreſent me. I aſſure you, 
I can cafily deſpiſe the envy that runs through your whole 
performance. I will not retaliate ; but you muſt excuſe me, 
when I repreſent things as they are, and do not 
* you the compliment of calling grols forgeries and Slater 
tions by any wrong name. 3 UA 
Lou begin, in your preface, to repreſent me as a pre- 
tended friend to religion, as falling foul upon natural and 
reveled religion, as 1 for atheiſm, and all ili 
pᷣractices, and the like. eſe are heavy Ilan 
nother man, they would be looked upon as malicious; 
t orthodoxy covers a multitude of fins. My comfort 4 
all your airs will not make the world, nor — . 
your own hearers, believe * | 
0 


* 


: 


As to m 


remonſtrate, yet ſtill it may be true, that he muft not be 
angry with his ſuperior. Anger is an inclination to puniſh. 
Thus is anger conſtantly defined. Mr. Locke calls it, An 


uneaſineſs, or diſcompoſure of the mind, 2 the receipt of 
i revenge, EKſſay, 


any injury, with a preſent purpoſe 

8.1 - — 6 12. Cres Res it, Au affettion 

Kani . or of repaying evil to him that has injured us, 
thic. p. Des Cartes defines. 25 kind of. hatred 


agu thoſe that have done us an 4 


revenge, b. P. 75, 76. Lond. 1685. Philarass 
Anger flows from an evil actiun that touches us, wi 


'a 


fignifics a defire (not of to the 
: reaſon wilt do, but) of ig Preſent re- 
venge with our own hands, it is plain, that anger cannot 
be Mowable in any, but ſaperiors, who have a right to 
puniſh, and in then peu the inferior deferves the 
nt they defare to inffict. If you take the — 
Amer, in a ſenſe, in which mankind does not unde 
m, your miſtake herein has miffead your judgment about 
my Diſcourſe. Our bleſſed Savior does not contradict 
this, when he forbids a man to be angry with his brother 
ewirhour a cauſe. For a brother does not here fignify an 
equal in contra-diſtinction to ſaperiors and inferiors, but 
any man, as is a common meaning of that word in the 
idle. And fo Chriſt charges them, that have a right to 
be angry, when there is caaſe, not to be angry without a 
cauſe. And when St. Paul forbids parents to 


their children to wrath, he fuppoſes it would be a fin in 


the children to be angry 3 "which confirms my obferyation, 
that m 


and ſo helps to few, y Difcourſe is not fo poor as 
_ 5 Dh | 
mY learned and worthy friend has obſerved to me, that 


Zatlanmus has the fame thought about anger, vis. 
that i is aVewable only in fuperiors, as appears rom his 
y God, to = 


own words, Anger is given us, ſays he, 


ry, and 6 defire of 


ro revenge, Ethic. p. Too. Amel s. | 


&t t<6+ jd + tf 


a an De das a a Aa Ta aa © > @ 


nar BW ISYDBUCOngdtgwnky'0Og nn OD PAR DEAESUTOZIHT OAT 


191 


1 222 
it 10 noceffary to angry e © 
, r to be angry 
5 
— firſt Note, is directly falſe in b. 
ſay, B. 1 — anflatios of 
what Mr. Pool ſays, in his Synopſis, on 2 Kings iv. 
»3. I will tranſcride both, that the reader may | c. 
text is. Aud cu in pieces al the veſſels 
The Note, in the Synopſis, 1s, “ Rather, He 00k away ; 
„ in Hebrew, he maim'd, i. e. by — — 
« ſels he, as it were, mim d tho remple, by robbin * it of 
© its wealth ; for that thoſe veſſels were preſerved in 
% is plain, from Dan. v. 2.” My own Note in . 
words, vis. * This rendering is wrong. It ſhould be 
« ont deus, or cut off, viz. from their baſes, Sc. 
. which the veſſels were faſſen d. So the word Fo is 
«. uſed in this very book, Chap. xii. 17. And king Aha 
* cas off rde borders'of the baſds, and removed the laver 
« from off ther, &c. and Chap. xvii. 16. And this ren- 
« dering agrees with Dan. v. 2, 3. where we read, that 
« theſe. ck of gold were fill in being , and fir to be 


« uſed as, Ned you {ce that the 
uſed a ing reel”, Ba bop, yo for-they have 


nothing in common between them, but citing Day. v. 2. 
Mr. Pool 's author ap plcs the word 0 the remy le, I to the 
veſſels, and mention 10 —— — 
notice. After ſuch a — a reader will 1cfs wonder 
at others he will meet with in your book. 

My fecond Note was on the Engliſb tranſlation of Ezra, 


vil. 35. © Alfo the children of thoſe that had been car- 
* ried away, which were come out of the in, * 


Nobis datus eſt irz affectus ad egercenda peccata eorum, qui 
ſunt in noſtra poteftate, ut arctiore diſciplina minor ætas ad probi- 
tatem, juſtiriamque fotmetur. ——— Traque ut ira uti adverſum 
mrinores, & juſtum eſt & neceſſarium; fic & adverſum pures, & 
pernicioſum eſt & impium. Impium quod violatur 1; per- 
niciofum, quod illis re antibus aut perdere neceſle * — 
rire. LaBans. de vero „Lib. VI. cap. 19. 

Ira ad coercit ionem pecentorum, id eſt, ne ſujelfrave 
diſciplinam data eſt a Deo; ut metus licentiam, co prima; & 
— — — Ä 

e re . #. LL © 4992 


6 — 


— 


le 


1e burrit-offerings.” Upon this I obſerved,” that they, who: 
bad been: 


are here called the children of thoſe that 


carried away, were really the very perſons that were car- 


ried captives, call'd here, in Hebrew, Children of the cap- 
tivity. You have taken upon you to ſay, this Note is 
ve 1 . for this profound and unintelligible reaſon, 


. e, If we read the whole Yerſe, we cannot well 


e be at any loſs to unde thoſe children were; 
te for they are ſpoken of 
© were carried away captive. 
men of your manner of reaſoning. 
My third Note was on Pſal. li. 14, 16, 19, in which 
I ſhew'd, that thoſe Verſes could not be underſtood of 
David's own time. You have not anſwer'd one thing I 
urged. As to what you ſay about the reſtoration of ſacri- 
fices, I reply, that you cannot underſtand the laſt Chapters 
of Exekiel without ſuppoſing it; and that there is no diffi» 
culty in ſuppoſing, that when the Jews ſhall be reſtored. 
to their own land, they ſhall firſt reſtore their old wor- 
ſhip, before they are converted to Chriſtianity, and, when 
they are Chriſtians, lay it afide. | | | 

e. ar — at the end of 2 preface is wy extra- 
ordi : ule - 1 he true, 
5. e. the chief, A d e Wages with 
whom the light of the ſun is but darkneſs; and, becauſe 
God is Light, therefore you conclude that Chriſt is ſu- 

me God. You might as well have proved it of ſome- 
thing elſe, which is alſo called the true Light, 1 John ul. 
8. Beſides, it happens a little unluckily for you, that if 
your argument proves any thing, it proves that Chriſt is 
the very Perſon of the Father of Chriſt. For as St. ohn, 
1 Epiſt. i. 5. ſays, that God is Light, ſo he expreſsly tells 
us, Yer. 7. that 7eſus Chriſt is his Son, i. e. the Son of 
that God, who is Light. And now I leave you to make 
the beſt of it. 

You begin your furious book with abundance of ribal- 
2 and ſcolding, which I heartily deſpiſe and laugh at. 
T 


his is a curious ſpeci- 


e firſt thing you take notice of is, what I ſaid re — | 


to biſhop Pearſon's laying a ſtreſs upon the uſe of the wo 
crap rod uua u, in the fixth article of the common creed. 


All that you have faid, from archbiſhop Uſher, I knew 
ſome months ago, by the kind aſſiſtance of ſome very ex- 
cellent friends; upon which I determined to write a Dif- 
courſe on this ſubject, in my ſecond Volume of Notes and 


"Dif 


© 
3 
reſentatives of all that 
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Dat! deſire you, when. your temper is à little Log 
| take 


Dito, which 1 rk you. In the mean time, I 
fay, that it muſt have been a deſet of me- 
Rn Late p Peary Jachbldep Der bas bs _ in the 
plural . when archbi Uſer has but one that 
reads æarred uu, and it does * pear that there is ano- 
ther ſuch in the world ; and that I Te logins to tell you 
a riddle, vis. that the Creed in Benner Coll. is not 
4 be re garded, becauſe the Greek — blunder'd in 
— Omni potentis by 1 s, when he ſhould 
have render'd it by varre he learned know 
what I mean ; and, God willing, * will explain the rid- 
2 for your aſe in my ſecond Volume. 

third Diſcourſe, I proved that the Son of God 
h ** thoughts of men. This you do not deny. You 
enter into a diſcourſe about an inſtrumental Creator; up- 
on the occafion of which L will only ſay, that I defire you 
not to make m for me; bar io cake my. bn 
head, in thoſe excellent words of Dr. Vaterland, that the 
Father, as Supreme, Weed out orders for the creation of 
the world, and the executed them. You ſay, that 
hog knows the Father's thoughts by immediate intuition, 
1. To e this, you urge Chriſt's words, Zohn x. 15. 
25 the Father knowet me, even ſo I know the Father. 
The meaning * which text is plainly this, (not that each 
knows in the ſame manner, but) chat as the Father knew 
Jeſus to be what he really was, vis. the Son of God in- 
carnate, ſo alſo Jeſus — the Father to be what he was, 
vis. his Father and his God. That this is the manner in 
which the text muſt be interpreted, is clear from the 
pn; no bee Verſe, where Chriſt ſays, I know 257 ſheep, and 
of mine ; for ſurely you will not oy, the 

ſheep know Chriſt's s thoughts by intuition, as Chriſt knows 
theirs, Our divine Savior himſelf has told us, how he 
knew the Father, John vii. 29. I know him, vis. God; 


for I am from him, and he hath ent me, Matt. xi. 25. 


Al things are deliver d unto me by my. Father, — uo one 
knoweth the Father, ſave the Son, and he to whom the 
Son will revele him. Theſe ps Fon ſurely, don't prove, 
that he, to vom all thi deliver d, knew them 
without revelation, and that he, * was capable of be- 
52 ſent, knew as much as he that had authority to os. 


Tou well obſerve, ' P. 12. that God knows: all-thin 
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take , that the! , 
ones Sie Perſon,  Þ, the 2 e 7 © + 


| 


Lord, tom treeft rv 
CREE ER III 


never anſwer d, when ever we can R 
ſons of the Trinity than one ſpeak, the 758.5 1 61 
Gen. i. 26. Let us make nw” fn ns mes Ifai. vi. 

Who cuil go for us? Fenn xv. "3 Wo come 10 
and mats our abode with him Ly 2 n xvi. 21, 22. 7A 
r dog hut eh 
as we are one. See the Unity Tg ut, 

p. 9. From hence it follows, that gun, in this 


pics, if i yo Fade. Ti d. dueſtian pore e 


knows the Father's thoughts by intuition? You take a very 
odd method to prove the affirmative, by citing many texts 
td ſhew, what is not diſputed, thar Chriſt knows the hearts 
of all men: But what is this to the yueſtion?. Indeed, you 
add, p. 15. that the N Ae an all- camperhen- 
five knowledge to- Ton 173 7 all, things, John 
Xv1: 38. You —_—_— E n A, my * ſumption, in ſaying, 
that — did not deal T when you con- 
cealod: the remaining words of it, By 2257 a 


believe, that 
nat 
pate Uo 


rbou — fo from Cod. Since the apoſtles 


& expreſſion, that 
—— you can warrant the ein it, The apo. 
ſtles, and St. Perer in particular, only 2725 that os 


knew all men, and all their hearts, and therefore what 
they faid was not filſome and 22 applayſe, 
to ule your words, p. x7. but the trath, and io they 
nected not to be correthed, - 'This full and perfet know 

ledge of all the creation, every one, befides yo you, — 
be perſectly ſufficient, in point of knowledge, 4 5 
e of God to hear meas prayers e 

Judge. 

You — * labour 16-94 13 L. coſe, t 
Foxes rtf 2 Lins ey th 
ſpealy, 15. ber ate not to be 7 Hong but be, 

as God's: word) wherein it is ſaid,. that the Fat 
only knew the day of judgment, Matt. xxiv. 36. 
In anſwer to' texts, you {ay, chat 


Nil. 32. 
Chalk dd know db day Gel. — mot be in * 


Whether, befides knowing he hearts of he 54 
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[9] 
man. And you add, that you have ſufficiently obviated 
all the objections of Crellius, Mr. Emlyn, and others upon 
this head, p. 33. Whether you have, or not, the reader 

will judge, * cf I have tranſcribed a paſſage from cer- 
tain ©yeries, which were publiſhed and pręſentad at 
Exeter, ſome years fince, which, no doubt, you have 
ſcen; The paſſage is this: If he knew it, either 28 
«-God, or man, he muſt know it, and therefore could not 
c confiſtently with truth ſay, he did ot know it. A 
© wide difference is to be made between aſſerting and de- 
« ny ing a thing to 3 his Perſon. If I affert any 
„ thing to belong to his Perſon, my aſſertion is true, if it 
« belong to either nature; as, I may ſay; Chriſt. was be- 
« fore Abraham, becauſe this is true with reſpect to his 
« divine nature. But if I ſhould deny that Chriſt was be- 
« fore Abraham, I ſhould'be underſtood to deny, that ei- 
„ther nature was before Abraham, and ſhould ſpeak 
% what is falſe. And, according to this way of equivoca- 
c ting; 4 man, as one (i. e. Mr. Emlyn, whoſe objectiom 
« 'you pretend to have ſufficiently obviated, tho you have 
© not ſaid one word about what he A 
may deny that he ſaw a thing, which he actually ſaw, 
*© meaning; he did not ſee it with one eye; which he wik 
„ fally kept ſhut, while he beheld: it with the other.“ 
Till you ſhall have anſwer d this objection, it is too ſoon to 
triumph. f }3 151 3 6D x 7 
In this part of your Diſcourſe, you have brought in; 
by the bye, ſome other texts, relating to other matters, 
about'which I ſhall not now treat, but only refer. you to 
books that have treated of them. What you ſay upon 

Jude, Ver. 4. was, long fince, 'anſwer'd by Mr. Peirce; 
in his Reply to your Truth and Liberty conſiſtent; p. 66, 
67. to which you have not yet ſaid one word. In the ſame 

mphlet, he alſo anſwer'd all you avoſaid, on 2 Pet. ii. 1. 

5 Which you Have given no reply. Till you ſhall anſwer 
what he has faid, I ſhall take no notice of your urging old 
arguments, that have been 2 baffled. Your ſenſe 
t John v. 20, is over-tuni'd, n. li Le. e-. 979. 

Jou next proceed to my ſeventh Diſcourſe, concerning 

the doxology at the end of the Lord's Prayer, in St. Aſai- 

thew. By your tedious harangue, Fa 35. One would think 
truth, 


ou would have —_—_—_— truth, when. I knew it, as 
i truth were capable . — As tis fact, that 

the tranſeribors of the Now T - * 
. * - : n 8 ty 


Irrer 


* 


4/1 


— 


[ 10 


guilty of miſtakes Haar ze end ours, but ev ef 


prieſicraft, to conceal it from the 

| Whatever you: ſuggeſt, in- your « WE 
1 had no view in quoting the agu by but rk as 
far as was neceſſary to maintain my argument. 

e t TA b 

#bew is. 4 plain, ratio „as if this im 

that there is reaſon to ridicule — common doxol 
Chriſtians uſe, p. 37. which, yqu own, is nor 


tural terms of communion, qt — to ask — — 
you can, upon this principe { in the 
uſe of an -unſcrip prural doxology ? Did not — inſpi 
apoſtles beſt know what kind of doxology was moſt ſuited 
0 the doctrine of Chriſt, and moſt agreeable to the will 
A God? If they had a proved the common doxology, is 
it not — y ſhould, among above twenty, 
never give us ene doxology of any other kind, than to 
the Father, to the Son, to the Father and Son, 2 
Father through the Son ? And is it not very 
vou, and your zcalous friends, ſhould induſtcioull 
every ſcripture : ſorm of doxology ? Why ſhould 
always avoided, as if they were not orthodox enoug a7 
e cy 38, &c, e of the MSS. of G. Mat. 
thew's had ſaid, that two — the three oldeſt omitted 


dox * h you do nor the account of 
the dee — beſt, or fitteſt | 


how being the ol 
3 decide the dif diſpute, Aude the doxology | is as 
ſhe proper Centuries, ſeem, to me, not ſo well adapted to 
cs it, And how much ſoever you ſometimes 
thoſe modern MSS. which have doxology, | 
| ſelf give them up, Þ. 57- where you ſay, * That Srephons 
. ſecond is of ſo late 2 date, Hot cnn be of. ve 
« weight in this controverſy ;” and yet this was written in 
the XIch Century, whils us more dran ane of thoſe 
depand.upen) ig oder than the Xth ; and ſo, 
an. ion, are too late to be of ay.” 


83 this be truth, when ſor you, 
pow, As to the ancient ie 1 
19 25 N it abounds wit LT 


Ide truth ja chi 


. 


1 If. 


ty bs : 
ipture in {0 many words. As then profeſs to diſſent 
Lenk che pre ety 0 England, 2 ug = : 


75 


as 
Thoſe that were written in the IXth and 
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it, (as one would expett 
Riould do) with the oldeft ver- 
fions and fathers, we cannot but, after the "example of 
Sera, in that ſame letter, conclude that it is to be regard- 
ed. Let both the Cambri 3 be 
written by Latis ſcribes, and conformed to the old Lacia 
verſion, as much as they will; they will then be valuable 
a» Ladis copies, which are a great deal older than any 
Greek ones, that have the dorology, ecept one; and 
their antiquity will give them a preferente, conſdering, 
that, in this omiſſion, they agree with the oldeſt verfions 
1 modeſtly deftly; for you have. farbidden 
ou have, to 2 for you iddei 
me to be rain, 12 — inaccuratcly and looſely, 


when you ſay, p. 41. It is maſt probable that the daxo- 
cc 


was nged out of both by che Latin ſcribes, 

— — — 
domology WAS written in e copies, 

was afterwards blotted out; whereas, in truth, pon wy 

ver there. Though you ſeem to grant that the Cam- 

bridge MS. is one of the oldeſt, p. 40. and have not de- 

nied chat the Yaticas MS. is fo too, when you were 


ſpeak) iculacly of it afterwards 
5, the des b i in — moſt Ain Scud Nl 


 wancey filly 5 
for any thing, but for a fact, 
nels, — MSS. and ſuch 
I had obſerved 
the d | 


[12 
learned men, that have read my Diſcourſe, know already, 
that I bad it not out of Origen s Homilics, or Commenta- 
ries, either in Greek or Latin, but, as I there ſaid, out of 
his Commentary. on the Lord's Prayer, a diſtin book, 
which is otherwiſe call'd, Origen mx evyne, or De 


Oratione. Your ſuggeſtion, that Origen might uſe a Na- 


⁊a rene copy, when he writ his Commentary on the Lord's 
Prayer, is very impertinent; becauſe, however he might 
happen to target ſome part of a text in other places, tis 
— unlikely that he ſhould forget the — 
which, if it was as ancient as the goſpel, he muſt certainly 
have often read, and heard repeated, and learn d, when 
he learn d the Lord's Prayer. See the Inquiry into the 
— 7; &c. of the Primitive. Church, Part IL 
Do $$ F— $8: ©: 7 Se, 21% 5 Ys? 

F 1 not the Vanity to ſay, as you do, Fa 44. that sf 
the wry any be taken away, the form would 

e 


, 


im fear this would look like a reflection u 


St. Luke, in whoſe goſpel there is no doxology added to 


the Lord's Prayer ; yet — evangeliſt did not leave 
the Prayer imperfect; and there is praiſe in thoſe words, 
Our Father, abo art in heaven, hallowed be thy name. 
Your arguing, p. 45. that becauſe David did (not con- 
clude a prayer with a doxology, but) begin a prayer with 
-blefling God, and aſcribing glory to him, 1 Chron. xxix- 
10 19. therefore it is like y Chriſt would, after this 
— — conclude his prayer with a doxology, is very ex- 
traord inary. The cuſtom, among Chriſtians, of adding 


doxologies to prayers, aroſe from the — of the apo- 
cs, 


ſtles, who uſe them often in their epiſtles, as you obſervo, 
pP. 46. So that this cuſtom of the church is from un- 
deniably proving, that they owed their original to a doxa- 


logy at the end of the Lord's prayer; nor can it be proved, 
that the apoſtles derived their cuſtom of .doxalogics 
in their epiſtles, from any doxology they at the end 


of the Lord's Prayer; fince, among aboye twenty in their 
epiſtles, that, which is now found in St. Matthew, is not 
once met with, - } _ 0 90 bs 1 
You ſay, p. 47. Chryſoſtom fojlowed copies that were 
mort ancient than any that ve now have, which 1s 
granted; Upon this, you heedlefsly ask, How then could 
Mr. H t venture to ſay, that the moſt ancient of /the 
Greek MSS. knew nothing of the doxology ? If your reſo- 
Jution to oppoſe me, right or wrong, had not here blinded 
= 's -& | $0 , your 
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eyes, you would have perceived, that when I called 
— and the Vatican MSS. two of the oldeſt, 
I meant, that they are two of the oldeſt which are now in 
being. There can be no doubt, but that Chryſoft ns 
2 in his hands ſome that were older; but thoſe 
are now no m_ raft deln 2 — and Gre. 

„who li ö re him, might have copies as 
— as his; and that Origen, who lived almoſt two 
hundred year before him, might have much older cops 
than any he had. It was then very wank, jn you to opygth 
Chry/oftom's copies to thoſe that are now in being; unleſs, 
at the ſame time, you had obſerved, that the copies, uſed 
by the other Greek fathers, were to be oppoſed to his. And 
to the Greek MS. from which the Gaghic verfion was 
made, I oppoſe that from which the Saxon. was made, 
but eſpecially that from which the old Latin verfion came; 


which verſion, the learned, and your ſelf elſewhere, 


allow, is of vaſtly gromer uſe, in ſenling the true reading 
ew 


of the text of the Teſtament, than you here fancy. 
P. 52. You give us the doxology in Polycarp's prayer; 
but your tranſlation of it unhappily ſhews, either that you 
do not underſtand the Jain Greek, or elſe, 3 
have wickedly miſ-tran it, to ſerve a turn of ortho 
doxy. You render it, Lord, —1 will glorsfy thee thro'— 
Chriſt. Feſus, — hy whom to thee, with him, AND the 
Holy Ghoft, be glory now, and for ever; whereas in the 
Greek, even as you your ſelf have quoted it, it is, TN 


_ the Holy Ghoſt; er mrwper! ayiw. To ſatisfy the Engliſſ 
reader of this, it is enough to obſerve, that 1 


preſſion is the very ſame as is render'd, Praying IN the 
Holy Ghoſt, Jude, ver. 20. which, I „vou will not 


render, Praying AND the Holy Ghoſt. 


You ſay, with an air of boaſting, p. 54. That the doxo- 
bog y, could not be taken from any wa in the roree fr 
Centuries, becauſe there were none. What then? Might it 
not be taken from liturgies in the fourth Century? This 
doxology does not appear, in any MS. or writer, older 
than the end of the fourth Century. The oldeſt MS. 
now in being, that has it, is ſuppoſed, by them that have. 
ſeen it, — no older than the fifth ury, and the 
oldeſt writer, that mentions it, is Chry/oſtom, in the end 
of the fourth; ſo that if there were liturgies in the days of 
Chryſoftom, that is enough. Now, that there were litur- 
gies in his time, (compoſed indeed, gr choſen by the . 


| nor in any Grevk father, beſides Aue Coltear, of 


[n ] 
himſelf, not im him by othert) Mr. 
puſhed not impoſed on him by 2 


to whom you refer on this head, e 
of Dig ent. L Part Il. p. 135. ſaying, — 


year 397. beyond which year 
and that i wo unlikely, 


form, -- 

| The contewpt with which 2 wee 
in the Polyglot, the Coptic, 5d the Saxos, upon the ac- 
count of - — * them made from, or corrocted 
by the 8. and treating the Laris fa- 
ors wich Wa as not fit to decide in this difpute, 


For pr; theſe _— pF 
fame Latin MSSAdefend the of 


in 1 Jobs v. 7, 8. which is not 
Feet kus. now in the world, older than 


one in Ireland, written ſinoe — tron renth 


— for the Lateras council was Zans. 
cafe, Jon. ex} t the Latin MSS. and fathers, where you 
help. But, Oh ! the force of bigotry and zeal, 
de iel ee 
ſeech you, be a little more with your ſeif, for 
your own reputation s ſake. => 
Loa next fet your ſelf to examine my cighth Diſcourſe, 
about the ten — 1 59. And here you have er- 
ceffively out · done 3 and tranſgreſs d the maſt di- 
ſtant bounds of decency, truth . I eafily 
deſpiſe the apparent malice of 4 moſt tedious and 
diſcourſe ; the whole of which will be eafily anſwer'd and 
odriated. Your profeſs'd defign is to perſuade your rea- 
ders, that I have written ow, dangerous to moratiry. 
I thank my good God, I know 


the greateſt ſenſe, and virtue aſſure me, tis 
— L have not. 9 inning of my Diſcourſe on the 

Commandments, I Tiny grand — mii. 
inderpretations of my ad *— 
e Chr ie a g to perform moſt 4 arm 


and to bin from moſtof the 
1 idden in che Ten Commandments. 
ut, 12 2 Tow of Gin, nor by the law of 
nature, A aw not by any 
3 You fay, "This robe 
aun agel fn, nd ro amid of - {ome du. 


ti ties which are re 


ties 


have not; and men of 
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practice, are working upon 4 Saturday, employing 
wants and cattle on a Saturday. Ceremonial fins and du- 
tics were the only ones I excepted. That I did not eu- 
cept moral fins and duties, is plain, from what I faid, 
p. 133. The Moſarc law contain d of different 
« kinds; ſome related to poſitive iuſtitutions, and cere- 
« monics of religion; others required moral duties. 
4 Both theſe forts of — {i the Moſaic law] obh- 
bre neither of them oblige us. The 
« {ame God, who required theſe. moral duties of the 

« s, has required (as ſtrictly, and under more aw- 
« tul ſanftions) the ſame moral duties of us. But we are 
« not obliged to perform theſe duties of morality, be- 
% cauſe God required the eres to perform them, but 


e becauſe he has particular quired us, * — 


og: fall? — — wm one that 

y ex my meaning to every one un- 

derſtands Exgliſn. And this cafily ſhews, that I have 

not talk d any inconſiſtent things in that Diſcourſe. - You 

have thrown together _ expreſſions in your 
—"—_— 61, 62, 63. which you have, after your 

er, an od to repreſent, as declaring, that 


the Ten Commands, 


ſpeak to us in the 
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Ten Commands, and to abſtain from every moral evil, 
without exception, which was forbidden to the ers, in 


the Ten Commands. And that you could not fake: 

meaning, though you have actually 3 . 
ſhall ſhew the reader, by tranſcribing ſome es, 
which, no doubt, you read in my two letters to Mr. 


Vowler, and a letter which I ſent to you long enough - 


before your Preſervarive was publiſh'd, and 1 be- 
fore it was ſent to the preſs. In my letter to 
Mr. Yowler, I ſaid, By the law of nature, God ſpeaks 
« to all mankind, and binds. them' to moral virtue : By 
« the Ten Commandments, and the reſt of the Moſaic 
« Jaw, God ſpoke to the Iſraelites, who were brought 
e up out of the land of Egypt, and bound them to 
« morality. By the Commands in the goſpel,” God ſpeaks 
« to us, and binds us to the [ame moral virtues, as he 
« required of the Fews in the Ten Commandments, 
« and to all others too. always did, and ſtill do, 
« ſeriouſly believe, that we are obliged, by the goſpel, 
<« to obey every precept of the moral law, and particu- 
« larly to have no other gods but one; not to wor- 
« ſhip images, not to take the name of the Lord in 
« vain, to keep holy the Lord's day, inſtead of the 
« Zewiſp ſabbath, to honour our parents, not to murder, 
t not to commit adultery, not to ſteal,” not to bear falſe 
« witneſs againſt our neighbour, not to covet our neigh- 


% bour's houſe, wife, ſervant, or any thing that is his.“ 


You now repreſent me as talking inconſiſtently, when 
I fay, we are not bound by the law of Moſes, but by the 


goſpel of Chriſt ; and yet you knew I had ſaid, in m 


nd letter to Mr. Voller, I am: not. ſenfible that 


« have contradicted my 2 — —.— on the Ten 


d any expreſſions of 


« Commandments. 


<« mine therein, that have the leaſt: tendency to licen- 


<« tiouſneſs, I would immediately recant them, and a 


« heartily condemn them as you. My real thoughts, 


« without the leaſt diſguiſe about morality, and the Ten 
« Commandments, are theſe : In the Ten Commands 
% God ſpoke to the es; in the (goſpel, God ſays 


« all the ſame things to us, ' excepting only, that, in- 
<< ſtead the Saturday, he has order'd us to keep 
holy the Lord's day.” Beſides theſe full and 


declarations, and expoſitions of my meaning, you 


ſome others, in a private letter which I wrote to you 
* "= 
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haſt Augus, which, 1 know, you received, and rend, 
e bee ought fit to pr ilar 3 chooſe to lay 
— the world, that it may jud 
= 25 what a ſpirit you are of: The 
etter was in the following words? | 


7 , . : 
{3 


* 


n ei. al 
Reverend Sir, g 

have tho he 
, ooh ppt 2 255 piſs the | 


them occafion to "thinks iq d to ſet 
chem ce aer , LE of your 
hearcrs thought you deſigned thus' to repreſent me. 1 
r 

tation, in l | 
ſock fatiefaftion. [n order to make/ me ſutisfa — in- 
my 


fiſt upon it, that, the next Lord's day, you 
larly the followin ele that that e abl 
for themſelves, w 0 1 am l 


own words, as they lie in my ei i ee 


10 God, or not. 
« Phe fame — who required Wels ral duties 
3 of the Jeus, has ig C Meg e under more 


7 ſanctions) the 9 moral 87 | 
by the rules of the goſpel, we are bom er 
« the moſt awful ſanctions of eternal life or miſery, 
« p. 15). and we are, by the law of the goſpel, el, obliged 


4% to avoid the fame fins of idolatry bkden' 6 the Fo I 
% dultery, theft, &c. as were forbi the Jews 3 
«, the Ten Commandments.” P. 166. f 

I now aſſure you, that, by idolarry, mech the ſands" 
b 2 were forbidlied n the feſt" zd Facet Cui. 
—_— Ar having _— Gods than one, 

wor Images; 

I meant the au cher is den the 
Command; and that in the c. I inclu 
bidden in "the ach 2 


ou t to ſay an i; in | 
ee to & ing, ay, 


PRs about my opinion relat 
it, a8 2 picce of 2 that you, at the-.ſams 


that by 
in 
ed the 


(81 
time, recite the following paragraph from my book, 
. 172, iS 4.3.4 1 25 Get 
* « Inſtead. of obſerving the Sabbath, we, 
« are obliged to obſerve the Lord's day, (which is - very 
« improperly called, The Sabbath, by ſome Chriſtians 
i the day on which our bleſſed Savior roſe from the lead! 
© which is called, by the apoſtle, The Lord's day, to 
« diſtinguiſh it from the other days of the week; figni- 
6 fying, that we muſt 1 — it from them, by de- 
4 fiſting from our worldly labours, and by ſpending it in 
«the ſervice, and to the of the Lord.“ If you will 
fairly recite theſe ſentences of my book, I cannot . 
our reading any others therein that relate to the Ten 
And whereas you have been pleaſed to fay, that 
Mr. Baxter has not taught the ſame doctrine as I have, 
I claim it, as à piece of juſtice, that you read, in the 
ſame pulpits, the following words of his Annotations, on 
2 Cor. ui. vis. Paul affirmeth, That the very law, 


* 


© We are bound to the law, commonly called m 

as it is the law of nature and of Chriſt, but not formally, 

4e as the law given the cus, by Moſes, or as written in 

4% ſtone.” And then I cannot be againſt your repeating 

th pro fag with heir own undeanding, whe 
e, with their own ings, whe- 

3 axter has ſaid the ſame as I — not. 


You will do me juſtice if you will add, that 4 1 ſe- 
«© riouſly declare, I meant no more than what the ſaid 
« words of Mr. Baxter, here above recited, do plainly 


« and neceſſarily mean. If any of my expreſſions were 


% capable of meaning more, I would heartily retra&- 
g againſt morality, 
« being moſt afluredly perſuaded, that God has obliged 


„ them. I had no thoughts of declaring 
« all mankind thereto by the law of nature, and all that 


% hear the goſpel by. the ſtricteſt rules, and moſt awful 
« ſanCtions of it. We are obliged to all the prece 14 
moe 


rt the moral law, as coming to us from the 

« Chriſt, and of his apoſtles.” 
Tf you ſhall pleaſe to take 

in the, -pulpits, you will do me juſtice ; bat, 

out this, it is impoſſible for you to repair the vaſt 


injury you have done to my reputation, If you 2 ; 


83388 3 


« written in ſtone, is aboliſh'd, and done away. 


notice of theſe thi | 
with- | 
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Bee. mal never hear that, in I t; ad me 
juſtice that I have dere, D | 

lifts this letter. 

After this letter, it was wickedneſs in you'to repreſt 


ment ener; by both to Mr. Vouler — to your ſelf 1 
ale reſsly declared my belief, that God, in the pol 
hat ob — Carne, to — * holy the Lord * 
t 


and no more one, yet -you 1 ny ay 


— _—_— things. Your words are, 
64. © r. H——f* a more! particulay ue a- 
1. gainſt ſome of the Commandments, as abb duch, 
* which he mentions, and the firſt; - which: he does 
 * not, ——why had he not ſtruck out theſe only?” This 
is direct falſification; for if you was ſo —— as not 
to know, without my telling an ce —_ 
the fins "forbidden in —_— 
mandments, yet, ty ug 
by idolarry, 1 meant meant he — more — 
as as 'the 
down-right ſcandal r 
a —— the firſt 
| that any part of C5 
demonſtrably, over-turns your doftrine 


L 20 


ab Laer — Holy Ghoſt, ar 


ſo that the firſt Command 
purpoſe; unleſs it had been 
#0 other | US. 


— and three wills; and I have been aſſured, by 


ONE," MW 


that your dpimion is, ſtrictly ſpeaking, infinitely different 
Hh the + at leſt, the 2 the eb 1 
believe, that the one God is one fingle Spirit, and ſo 
deny the exiſtence of two of thoſe infinite Spirits, in 
which you believe. As then, in your opinion, an Atheiſt 
16 one, who denies the exiſtence of all three infinite 
Spirits, ſo your brethren, who deny the exiſtenoe of 
two of them, muſt, in your opinion, have #2vo thirds of 
the guilt of Atheifm in them, 5s. e. their Atheiſm is to 
their faith, as tum to one; and ſo they cannot be in the 
way to ſalration. Jun cannot think it ſufficient to believe 
in ons infinite Spirit; becauſe, if the exiſtence of three 
he, in nature, geceſſary, the belief of the exiſtence, of 
every one of them, muſt, in the nature of things, be as 
eſſary, /as the belief of the exiſtence af any one of 
them. But chile your notion thus neceſſarily condemns 
the majority, at left; of your brethren, they cannot help 
looking npon you, as one that believes in, and wo 
three gods, ant as acting dirctly againſt the letter of the 
fieſt Command, Than ſoalt: have no other gods _ 
ME, ane ſingle Being, or Spirit, not three that act in 
cos cos. Dark . . erntet 


Tur comparing me with Simon Magus, the author 
of the Falle: the Bees, Ste. in p. 65, 66, 69. is wil - 
— calamny, :after you bad read my letters to Mr. /owler 
ada JO . πι . f to 117 15115 105 

Lou know: ät to. be falſe, tho' you ſay it, * that 
L attempt to rase the Sen Commandments du 0 
Bible. Sayings that a law does not gemile Chri- 


ſtians, is not razing it aut of the Bible. It muſt. remain 
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m 740 thete ſtill, as al} the laws of Moſes do. In the ſame page, 
rits'g you as wickedly ſay, I attempt to overturn all . natural 
your religion; when you are ſenſible I have expreſsly declared, | 
have that, by the Jaw of nature, God ſpeaks to all mankind, 


13051 and binds them to moral virtue. And, though I have 

ved that nature, alone,-without a revelation, cannot 
Cover a future ſtate of rewards and puniſhments, in 
3 the law of nature ſtill ſubſiſts of eter- 
nal and unalterable obligation, and bas ſanctions added to 
it b CANS: a Ok 1 
08 impertinently g0 2 to prove, p. 69, 
Sc. what I have not ſo much as ſeem d to Low 
moral laws. are more excellent than ceremonial. I have 
faid, that though God has not given us the ſame ce- 
remonial laws as he gave the eu, yet he has given us 
all the ſame moral laws, in the goſpel, as he gave the 
82 in the xx" of Exodus, and in any other part of the 

w of Moſes. WP” 

After all the 1 neg made about this 
matter, (to your own diſcredit among men of ſenſe, 
I affure you, more than mine) if you underſtand your 
ſelf, you do not differ from me. I am —2 
think I ſhould be forced into ſuch 2 diſpute about 
Tou ſay, P. 104. © The Ten Commandments were 
4 all in force :before Moſes's time, and can't but be in 
« force as long as there is any religion in the world 
that is worthy of God.” When you ſay, the Ten 
Commandments were in force before Moſes his time, 
1 think you do not expreſs your meaning well. I 
ſhould chooſe to ſay, that the law of nature (which is 
what I always.mean by the moral Jaw) was in being be- 
fore Moſes his time; or, in other words, that by the law of 
nature God required of all men, before Moſes, as well as | 
all men elle, thoſe moral. virtucs, which he particularly 
required of the t in the Ten Commandments. This 
is the very thing that you ſay, in what I take to be 
more accurate expreſſions. By what were men obliged 
to morality - before the time of Moſes >» They could not 
3 icular ſet of laws, that were 
not publiſh'd then. They“ could nor be obliged by the 1 
Ten Commands, before the Ten Commands were in 
being; but, at that time, they were obliged: by the * 


[22] 
of nature. 'Thus, r ſpeak to ' Chri- 
ftians in the law of Moſes, that is no argument that 
he does not ſpeak to us at all. He ſpeaks to us both 


by the eternal law of nature, and by the bleſſed gaſpel 


Chriſt, You have ſaid this very ſame thing in ſuch 
words as I have choſen, p. 116. The moral duties, 
required by both- [law and goſpel} are the ſame. Nay, 
you have gone farther yet, and given up the whole of 
the diſpute to me, p. 90. where you ſpeak of a law that 


vas intended to oblige the Epheſiais, and in them (a 
Dr. Towerſon ſpeaks ) becauſe they were Gentiles, : all 


other Chriſtians. Here, when you had a | 
ſpoke right. A moral law, ' vis. Children obey | 
parents, was intended to oblige the Epheſians. A 

ueſtion is moved, whether this law obliges all other 

hriſtians ? Mr. Enty well anſwers, Tes. It is next 
ask'd, how ſhall we know that a law, intended to o- 
blige them, was intended to oblige us? Mr. Euty does 
not ſay, becauſe it was a moral law, but becauſe the 
Epheſians were Gentiles; which is as much as to ſay; 


' 


if the Epheſians had been eus, it could not have 
been known merely from its having been given ta them, 


that a moral law given to them was defigned to o- 
blige the Gentiles, This muſt have been known, not 
from the law's being given to them, but from the law 
of nature, which is given to all men, and from the 
goſpel, which is deſigned ſor all men. In this op 
ou have yielded all that I have contended for on this 
— And now I leave you to conſider, and 
your abuſi ve invectives, and malicious harangues, the like 
to which I never read beſore. Your heinous wickedneſs 


has thrown me into a grave temper ; but you ſoon ptovoke | 


me to laugh again. 


Tou tell us, very merrily, 5. 73. chat « A ſeventh. 


ce pe of time, is all that the law (i. e. the fourth 
« Command) requires; but whether this ſhall be on 
« Friday, or on Saturday, or on that which we obſerve, 
<« this muſt be determined ſome other way, than by the 
© fourth Commiandment.” And yet the fourth Com- 
mandment tied down the e, to that very day on 
which God reſted from his works; and ſo the — 
always did, and do, underſtand it. I would have you' 
conſult your reputation a little better, than by publiſh= 
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your Diſcourſe about the Sabbath, to expoſe your ſelf 
to ridicule, by advancing ſuch things, as the world 
will laugh lt. | 


It is very * fa: Ma 4. that the Genriles were PD 
obliged Ta BENE 2 was born) to turn from 
idols to the true God. But this is not to the purpoſe of 


Lou take notice, p. 74. that the ceremonial law was 
ſome way intended for the uſe of the Gentiles; for 
which purpoſe yod _— x Cor. ix. 8, Cc. where the 
"= argues he had a right to maintenance, becauſe 
the law forbid the Fezvs to muzzle the mouth of the 
ox that treads out the corn; and adds, that this law 
was written for the ſake of the apoſtles. The apoſtle's 
meaning, and arguing, makes nothing againſt me. He 
well argues, that if God was ſo merciful to oxen, as to 
make an expreſs law in their favour, that they ſhould 
be allowed to eat of the fruit of their labours, there 


can be no doubt but that God is ſo mercifal to his apo- * 


ſtles, as to expect, that they ſhould be allowed to live 
of the goſpel. He es from the/leſs to the greater; 
and adds, that God's intention, in giving that law to 
the Jes, was not merely, or chiefly, for the ſake of 
oxen, but chiefly for the ſake of directing men to infer 
from it, that he would have greater care taken of his mi- 
niſters, whom he eſteems, as unſpeakably better than 
In the ſame manner, the apoſtle, Zph. vi. 1, 2. quotes 
the fifth Commandment, to ſhew that his own command 
cable to the will of God. In the other caſe, he 


was 
| argu a minors ad majus ; here, a pari. 


| will not enter upon the conſideration of thoſe texts, 
which you urge as proofs, that the apoſtles thought Chri- 
ſtians were ob yr — the Jaw, as writren in ſtone. 
I ole, b help, to explain them all, but with- 
out Sing any notice of you, in my ſecond Volume of 
Notes and Diſcourſes. 
D. 75. You deliver a direct falſbood. Your words are, 
The apoſtle was of opinion, (though Mr. H tt be 
% not) that ht was written afore time, was written 
&« for our learning, &c. I am ſorry. you have forced 
me to ſay, that you knew this to be falſe when you 
wrote it; becauſe, p. 122. you your ſelf have tranſcribed 
ſonic paſſages of my book, wherein I fay, _— 
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eee 
God's attributes, idence, &c. 
you knew, I —— ed * | 
Peirce s Catechiſm 
have read it, that I maile 
Old Teſtament, is given by Bre 
profitable for dofrine, for Jer correction, 
enfiruftion in righteouſneſs, that- the mas of God m 
be perfect, throughly fu ni d to all good <vorks 
is able to make men wiſe to ſalvation, through 
which is in Chriſt Jeſus. Now I am u ths be 
1 will take notice of what you, with 
morality, may take to be a but I am h_ 
call by ics proper name, a groſs forgery, vis. 
= as _ ch I the Bl ſad, 
— deteſt. You lowing pe 
nds mark d Ea in _ m 
he Old Tannen is of 10 other uſe, to Chr 


« than that they may here read the 
% God's 1 Oy of his provi pr cee, the 
« the exam „an accounts 
4 E Bede ents on — Whereas I never 
Rid, and I never thought, that the Old Teſtament was 
of no orher uſe. All I faid was, (p. 177. of my * 
that the Old Teſtament was of uſe for theſe 
did - ſay, it was of zo other uſe. It was not map 
& to reckon up all the uſes it ſerves for, in 
— of the Ib anſwer of Mr. Peirce s Cate- i 
chiſm. There I only mention'd a few for a 2 
men. The reſt I reckon'd, up in my 
the Fourth anſwer, which de y treats of the uſcfat- 


neſs of the Old Teſtament, being the tent juſt now 


uoted, All ſcripture is given by inſpiration of God, 
— fs An og When, upon 41 fourth — 
J had treated 3 on this head, it * have. 
becn needleſs to _—_ g wm —— particular 
under the next Bag _—_ | the place 
you I was ſo far frm words, which 
you have forged as mine, ave — ſaid 


the contrary ; for, after the —_— uſes above-men- ' 
tion'd, that the Old Teſtament ſerves for, 1 expreſaly 
EE the very next ——— rhe unde fare yr 
of the Old Teftament, is 4 to the un tb 
3 Whereas you had the courage to 2 tr 
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that I ſaid, it ſerved for nd other uſe than the formers 
After ſuch. a glaring inſtance of down-right - forgery, I 
ſhall not be able to take your word for any thing what- 
ſoever. „ als. en ee 
Jou tell us, p. 78. concerning that great Command 
of all religion, natural and reveled, Thon halt love 
God with. all thy heart, that it is not expreſsly con- 
tain'd in the ten Commands. You ſhould have added, 
that this Command is more general than thoſe, and, by 
neceſſary conſequence, requires many duties, which are 
not at all mention'd in them. 8 
Lou ſay, a little odly, p. 79: though the third Com- 
mand only expreſly forbids perjury, yer our Savior 
aſſures us, that ſwearing in our common converſarion 
is forbidden thereby. Let the reader conſider our bleſ- 
ſed Savior's own words, and then judge. Matt. v. 335 
34. It hath been ſaid to them (as it is in the Greek) 
of old time, Thou ſhalt not forſwear thy. ſeif; but TI 
ſay unto you, - Swear not at all. Other people would 
think, that the words, I ſay to you, — oy that — 
here gives a new Command of his own. But you wil 
have them to fignify, It is nor I that ſay it, but the 
a Ly ay 1 | = "PK. TX | * 2 Y 
n. your malicious way of charging me, you ſay, P. SF« 
According to Mr. . the — law ſeems to be 
no higher account than that ceremonial- one, Thou 
alt not ſceth a kid in his. mother's milk, p. 159. 
whereas I expreſsly call'd the Command to love God 
with all the heart, The greateſ of. all the Command- 
ments, p. 157. So that all your Diſcourſe to prove, what 
have aſſerted, that ity is better than ceremo-, 
It upon 
you, after this, as a direct, known, wilful falihood, to 
ſay, God owns, though Mr. t ot, that moral 
laws * of higher account with bify, than | 
laws, p. Sa. e | „ te D 
| You ask, p. 84. How daring is it to tell what God. 
would have done, or not have done, when he himſelf bath 
told us no ſuch ww & Though, by this queſtion, you, 
would inſinuate that Þ have done this, yet: it is plain I have 
not.. The > 4377 why I ſaid, God deſiſted from ſpeaking, 
Wie is Commands from heaven, with a voice of ma- 


and terror, at the e's defire, was becauſe thought, 
ſtall do think, A binfolf hath uad we this very. 
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thing, as I proved in my Notes and Diſcourſes, p. 158, 
157. The texts 1 hoes waged are plain, and 2s hk 
not attempted to anſwer- them. It is plain, from Exod. 
xx. 18, Sc. that the people complain d of the great 


terror, and that God iſed, the time to come, c 


to ſpeak to them by Moſes, immediately upon his hay- 
ing pronounced the Commands, before they were writ« 
ten upon the tables. The ten Commandments were 
deliver d, Exod. xx. 1— 1). then immediately, ver. 18 
Sc. it is ſaid, that the people defired that God would 
not ſpeak, with his own voice, to them any more: 
Then, in compliance with the peoples defires, God or- 
ders Moſes to ſet the reſt of the law before them, con- 
. kain'd in the three following Chapters: (among which are 


moral prec as well as ceremonial, Exod. xxl. 12. 


xxil. 22. many others, fome not mentioned among 
the ten.) After all this, God calls up Moſes into 
the mount, and then firſt mentions the cables of ftone, 
Chap. xxiv. 12. In this hiſtory, you have events placed 
in exact order, as they happen d. And here it is 
expreſs, that the two tables were not mention'd till after 
the requeſt of the people; which ſhews, that in Dent. 
V. 22. Where there 1s a repetition of the hiſtory, the 
mentioning the Tables immediately at the end of the ten 
Commandments, does not imply, that the tables were 
fpoken of, and deliver'd to Moſes, immediately after God 
had ended ſpeaking to the people. To be ſure, Moſes 
docs not contradit himſelf. In the * of the 
re he 
another; and, ſor that reaſon, did not ſet things in the 
exact order in which they happen'd ; which is a me- 
thod taken by all hiſtorians. You have unhappily ar- 
gued againſt me, Deut. v. where the nt order 
. obſerved ; 
xxiv. where the order is kept 


2 i 400 10 given us in the book 
of Exodus, and therefore the truth. 0 
11 


| prove, that 
; 1 o not (though the goſpel does) 
oblige Chriſtians, is intirely wide of” the parole.” Ya 
lay many 'things that are very true; but they 
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impertinent. You e, that we are obliged by the 
moral law of Gd which I never denied. All I at- 
tem to prove was, that God gave the moral law 
to all men by ., eWS ; in the feng andthe 
other m Aoſes, and to 
Chriſtians in the the golpl, that God beat _— 
law of nature, 1” by the ipel ; y the law of 
Moſes ; that that God has — 'of us by two 

laws, not by three. ; : 
I — no manner of 1 to vindicate my nine 
nts, becauſe you have perfectly miſtaken the 
de apr 7 May And I have the lcſs —_ 222 be- 
cal it is already done to my hands, by 'the and 
judicious Mr. Zaxter, in his excellent Diſc e of the 
* 74-79. and again, 188— 194. in which 
places he anſwers your cavils. Particularly he ſhews; 
that St. Paul, 2 Cor. iii. 11. ſays, not as you would 
have it, that the ves} is © as as. but that the Jaw is 
done away, p. 76. and that when Chriſt ſaid, he came 
not zo deſtroy the Jaw, he ſpok e of the whole body of 


God's law then in py po to oy Jews, confider'd as one 
12 m natural and poſitive parts, p. 189. 
An ve mention d Mr. Baxter, I w cite 


two or ** es more from him, which ſhew, that 
he ſaid the very Pr He ſays, in his 
book of the Lord's day, p. 2 —— 

r 
The decalogue was but part of the — if 
* confider it not as it is written in nature, but 
in tables of ſtone. Therefore it needed not any 


« abrogation to the Gentiles, but a declaration that it 
did not bind them. The "whole law of Moſes, for- 


* mally as ſuch, is ceaſed, or anwabrogated by Chriſt :. 
« I fay, as 9 ſuch, becauſe materially the ſame t that. 
are in that Jaw, may be the matter of the law of 
„ nature, and of the law of Chriſt.” I have never 
ſaid any thing _— than this. Give me leave, for your 
uſe, fince oy to take my meaning, 
to expreſs - Baxter Io my own thoughts in one 
manner more, which, I hope, will ſatisfy you, Since, 
in the law of Moſes in _ and in the ten Com- 
mands in there are, according to us, min- 
gled together moral and ceremonial Commands, we can- 


not know what God's n _ 


| 
| ' 
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the law of Moſes. No 12 obliges us, becauſe it is 
ow 


written in that law. all we know then what 
God requires of us? "Tis not enough to ſay, he re- 
quired this of the eus; fince he required ceremonies 
of them, as well as morality. If the precept is of a mo- 
ral nature, how do we know it to be ſo? We do not 
infer *tis moral, becauſe it is in the ten Commands; 


| fince, we think, there is ſomething ceremonial, or poſi- 
tive in the fourth. But we infer, that the firſt Com- 


mandment, for inſtance, is of a moral nature, becauſe the 


moral law, or the eternal and unalterable law of nature, 
has forbidden the ſame thing; ſo that our obligation to 
avoid this idolatry, ariſes from the law of nature, (as alſo 


from the goſpel) not from the law of Moſes. 

P. 108. You ſhew your ſuperior skill in criticiſm, by 
ſaying, *Tis a blunder to refer to Terence, a Latin au- 
thor, to underſtand the of fignification of a Greek «rord ; 
that is to ſay, though Terence underſtood Greek as well 
as Latin, and tranſlated much of his comedies from 
Greek, yet he could not tell the juſt fignification of the 
Greek word Pædagogue, which alſo, in the days of Te- 
rence, was adopted into the Latin gg If others 
— Jaugh at this, I can only pity you, 

elp it. | 

2 had ſaid, that a Pedagogue was a ſervant, who led 
children to ſchool ; but it is true alſo, that he taught them 
ſome little things at home, to fit them the better for the 
ſchool ; which is the reaſon why St. Paul uſes the word 
Pedagogue, for an inſtruftor, 1 Cor. iv. 15. 

You ſay, p. 11). that © God gave the Jes only the 
* decalogue, or moral law, till they had made the molten 
«© calf;” whereas, if you will read Exod. xx xxiv. to 
which I above refer Wyo will ſee, that, immediately 
gfter God had given the ten Commands, he added 
many ceremonial laws, as about an Altar and Sacrifices, 
Chap. xx. 24, 25, 26. before the tables were given, 
Chap. xxiv. 12. and ſo before the making of the molten 
calf. But becauſe, Dr. Whitby told you, the fathers were 
unanimouſly of the former opinion, you was reſolved to 
be of it too; but I rather chooſe to take God's own word 
by Moſes. | 


®. 118, 119. Tou, without the leaſt occaſion given, 
fay the vileſt things of Mr. Peirce. In perfect confiltence 
with himſelf, that truly good man inſerted the ten 


* 


ut I cannot 
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Commandments into his Catechiſm, 'as Mr. Paxter alſo 
did into his, . though both believed, in Mr. Baxter's 
hraſe, the * of the decalogue, as it was Moſes 
is Jaw, (on the Lord's day, p. 75, 76.) For Mr. Peirce 
has expreſs'd the queſtions in his Catechiſm, relating 
to the ten Commandments, in that manner, as per- 
fectly agrees with his notion. He does not ask, Dorh 
the — — bind Chriſtians, br what #s the firſt Com- 
mand, &c, But he conſtantly proceeds thus, vis. What 
WAS the firſt of the ten Commandments in the Jaw? 
Have we any the like rule in the New Teſtament ? 
What WAS the ſecond Commandment ? Have you any 
the like Command in the New Teſtament ? In this man- 
ner he uniformly goes through them all. He took 
this method for this very reaſon, that no one ſhould 
ſuſpect him to differ from Mr. Baxter on this head. 
Here was all the caution that was needful ; and I dare 
ſay, that no man, who has not a determin'd malice 
againſt Mr. Peirce, will ſuſpect that here is the leaſt ap- 
pearance of infincerity. No, Mr. Enty, if Mr. Peirce 
would have been infincere, he had not acted the part 
he did, but would have ſubſcribed againſt his perſua- 
fion, and have continued to out-ſhine you, and to have 
been the object of your envy, in the Agſembly. You 
often accuſe me of vanity; but I ſhall only ſay, I 
would humbly beg leave to adviſe you not to think of 
attempting to equal Mr. Peirce as a learned writer, 
( which, tis ſaid, you have 7hreater'd to do) becauſe 
the world is already ſo prejudiced in Mr. Peirce's fa- 
vour, and withal fo ill-natured, that they will ſer his 
learned writings. at an immenſe diſtance above all you 
ſhall be able to publiſh. Your collecting together what 
learned men have already written, will be only an evi- 
dence that you can read and tranſcribe, which is no 
more than your clark can do. If you would ſhine in 
the learned world, like him, you muſt learn the art 


of reaſoning, the mathematicks, the Hebrew, Chaldee, 


Syriac, and Arabic languages; you muſt ſtudy the, ſerip- 
tures, (which, alas ! few divines have hitherto, done) 
and then make and publiſh ſuch vaſt, important, nu- 


merous, and ſurpriſing diſcoveries, as he did. What a 


pleaſure it would be to Mr. Enty to hear the moſt 
ingenious and moſt learned men in the kingdom ſay 
Mr. Enry, as they actually have ſaid of Mr. Peirce, 
F apen 
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the account of his very learned writings : He bas: 
= 'd, and even exceeded the greateſt. of Commentators,, 
2 Locke, and deſerved to be made N of Canter- 
bury ! But if, after all my humble and friendly admo- 
nitions, you will reſolve to publiſh, I beg you will not 

pretend to publiſh any Commentaries. on the 1 
uſe a very learned and ingenious man, who was often; 
Forced to hear you, told me, he never heard you interpret 
ſeripture otherwiſe than your old grandmother <would 
have done, from the Engliſh. tranſtatian. I ſhould not 
have mention d theſe things, had lt rude inſults on 
my ever memorable and worthy friend, Mr. Peirce, made 
it neceſſary. | : | 


You next proceed to ſpeak of the ſpecimen of my 


Catechiſm, 2 121. which I am not afraid to leave to. 
e 


ſpeak for it ſelf, You directly, and wwilfully falfify, when 
2 the world, p. 123. that I ſay, 222 have 
no concern with the laws, promiſes, and threatnings 
of the Old Teſtament. I had uſed the word Teſtament, 
inftead of Covenant, but had expreſsly affured you, in 
my ſecond letter to Mr. Yowler, that © By the commands 
* and promiſes, which, I faid, were peculiar to the Zeros, 
only meant thoſe that were 2 them, in the Jaw 
«© of Moſes; being ſtill perſuaded, as I have always 
« zealouſly maintain'd, that we, Chriſtians, are intereſted. 
jn the covenant made with Abraham four hundred. 
*« and thirty years before the law, as the apoſtle taught, 
4 Gal. iii. t7. as you may ſee in my book, p. 34. J 
te have a right to interpret my own expreſſions ;- and, af- 
* ter I have aſſured you, that I ſpoke only of the covenant, 
© made with the Zews, as a peculiar people, I —_ you. 
will not charge any other meaning upon me.” Yet, di- 


afre ed upon me the meaning, you, 
T never hag. . your — 2 to condemn = for. 
this, and the other inſtances of your falſood and forgery. 
Tou ga on to ſhew, that the promiſes, or predictions of 
a Meth, in the Old Teſtament, concern Chriſtians FE: x 


if I had denied it, when knew I had expreſsly ſaid, 


the Old Teſtament is of uſe tous, that we may therein, 
read the Prophecies; and you you ſelf quote, this 
| vey expreſſion of mine but two Pages before, vis. 122. 
And t | 


rectly contrary to the plaineſt rules of morality, you have 
h c p which, Lalüred | 


— very needleſsly urge upon me, 
Gal. ul. 6, Oc. which text I had my lf before. urgod, 


-2 Lo Yep . 
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ws hd Wy ha ng that you would pretend to 
c 


to infer from 1t 
You go on in your old way of impertinence and fal- 
ſheod, > 128. where you ſay, I have caſt unbecoming 
refleftions on St. Paul, and ad. that chere is not hing in 
his epiſtles but wwhat is highly uſeful. My comfort is, I 
have not hinted thOcontrary. All I ſaid was, after St. 
Peter, that, in St. Paul's epiſtles, there are ſome things 
hard to be underſtood, and that the underſtanding of 
thoſe things, which are hard to be underſtood, was not 
uecefſary to 9 If you think otherwiſe, I would 


not take the 5 indeavour to perſuade you out of it, 

becauſe I am ſenſible my labour on ſuch a man muſt be in 

vain. 
The character you give of Mr. Peirce's Scripture-Ca- 


techiſm, p. 130. vis. That it is calculated rather for the 
benefit of the memory, than to inform the judgment, is 
not intelligible to me; for I thought, the ſcriptures were 
fully as well adapted to "inform the 2 as any wri- 
tings of men. I affure you, I would not fy, the contrary 
for the world. You ſay, — are ſtill left i» che N 
by that Catechiſm, whar repentance is, becauſe all that 
is there ſaid about it is, 7 hat men ſhould repent, and 
mow to God, and do works meet for repentance. But eve- 
ry one elſe ſees, that this is a juſt definition. of repen- 
tance ; and, as it happens, the Aſſembly's Catechiſm has 
given the very ſame definition of it, in their pm, 
which, however, ou applaud above Mr. Peirce s, though 
it be {cri hey call it, a turning from fin to God 
with ful purpo 2 of, por indeavours fer er ner obedience 
which obedience is the ſame as works meet for. repeutance. 
The Aſſembly, indeed, adds, the ſprings of and motives 


to re — vis. a 1 and an apprehenſion of 
the mercy of God in cnt of, are alſo 5 d. in 
their proper place, PDeirce's Catechiſm, p. 12, 
where are quoted E b. i. 7. Heb. x. 19, &c. and, p. 19. 


where are quoted Heb. vii. 25. and iv. 14, 15. and 
xiii. 15. Hatred of, ns. grief for ſin a8 planly 
enough taught, p. 21. 
p. 29. from 1 Cor. vi. 9, 10. Gal. v. 19, 20, 21, 
Rev. xxi. 8. And I muſt tel you, Sir, that 225 

4 


rays divine light, (which of) that: 

ter'd * the R har gy ores Catec 

are colleQed, even as you your ſelf would with, 3A... 
xpo- 


from 2 h/. i. 7, 8, 9. au in 
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tion of, the anſwer about repentance : which work 

Mr. Peirce deſignedly leſt to che Geh. TE 
Tou are very unhappy as to the charge of on #5, 


which you advance againſt this Catechiſm, 5 134. yon þ 
know of any text, that ſpeaks more. expreſs 53; a covenans 


made with man in his ſtate of innocence, than Gen. i. 29. 
God created man in his own image ayyou will oblige the Y 
world, by directing them to it. "T's as Ale o¹ 
to ſay, that this Catechiſm takes no notice of the Covenant 
made with man in his fallen ſtate, when it expreſly men- 


you 5 


tions Chriſt the Mediator, the conditions of the covenant, 
faith, repentance, and new obedience ; and the promiſes 
of pardon, juſtification, the Spirit, a bleſſed reſurrection, 
eternal life, Gc. as it is for the Antinomians to ſay, Tou 
do not preach Chriſt, when you preach bis laws, or threats. 
As this Catechiſm was defigned to be truly Catholic, it 8 
would have been odd to have form'd it upon the Calvi- » 
niſtical ſcheme, as you, of late, ſeem to think a Catechiſm J 
ſhould be. And the learned world would have thought 8 
very odly of Mr. Peirce, if, according to your defire, he 
ſhould have proved Original Sin from thoſe words of the 
apoſtle, We were by nature children of - wrath, which 
have no reference at all to that matter. You farther 
blame the Catechiſm for not containing. that. text, 
Except. a man be born ogatin, he case fle the king- 
dom of God; whereas all that you would infer from 
it, is taught, p. 17. by God's ſaving us by the 
renewing. of. the Huly Ghoſt ; and, p. 21, by Chriſt's 24. 
king vengeance on them that obey wot the goſpel. As for 
our unhappy condition by nature, which makes a Re- 
deemer neceſſary, the Catechiſm is expreſs. It expreſsly. 
asks, p. J. What was the condition of men, that neede 
se the help of a Mediator? ' Anſw. All have ſinned, and 
* come ſport of the glory of God.” Though theſe things 
are thus mention'd in Mr. Peirce's Catechiſm, yet you ay 
they" are pa/?'d over in ſilence ;_and you add, „ You' feat 
<« *tis with a deſign to throw a veil over our great obli- 
« gations to our bleſſed . Savior, who came to reſcue; us 
« from hr. deplorable circumſtances ;” (which thing, 
hoWever, the Catechiſm alſo ſays)'and I'add, who w 
come with ten thouſand of his holy angels to puniſh 'the 


malicious and falſe accaſers. — 
You next blame the Catechiſm for attempting to, roh 

& our Savior, and SanBtficr, of their highelf glojy, an 
as 3 5 | WY 0 ö 


2 420 Aw reed sds err. ee 


Carechiſth has this tet, 'To tis thee 
Farther -< in the third 2 x; 5 

1 hope there is no hereſy is ta? cpb | 
| re you, Air, chat if Mr. Ps Had Rand 2 
text in his Bible, which 444 To us „ 4A. bnt. due G 
her, Sen, and Holy Ghoſt, he would have put 1 

his Catechiſin. He has actually inf, 7 74 7 1. 
Fd: n= 25 


the berin as the Word, cr the 
God, % rh he would 


Word was God, p- 7. 

Ga, added 4 text in which the Nats G 
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- * 
* 
„ 


, 


1 nor dns 
95 1A 7 1 riſt ; and my Peron. you 
by it is t Chain to bveoky {be Sos 4 


hey do the Farber. T7 reader will be aſtonifh'd; when 
be hat be told; that there is one wwhyſe Page of the 
—_— n of _ oH Chriſt ; 
very ere is ci- 
ted on the — fo on, ** ald honour the Son, eben 
they hoiour the Father. "The firſt queſtion, * 200 

hi CH W J. aur ped? The anſwer is, Het, i. 
all the 4 * 22 "The ſee . Up- 
bn hat 1 Tint founded? The anfwer is, Yer. 4. 
He bath gaben 4 more excellent 22 than they. oy 


ee to Chris Ante. Ff v. 2 23. The e 


honour to Chrift? 
hath committed all 5 to tht "7 that all men 


u 8 the Suu, evjew as they hongut rhe Father: 
Phil. ti: 8, 9, to, 11. He hilmbled Dinſetf—unto death; 
— God bath bighty t%calred him; and oy o_ 
a name above every name, — that every ton 

feſt tus 92 us Chrit is Lord. The Gerd. duelle 77 1 
terminate pony 42 Cbriſt { 

pot ke 25 Phil. ii. T. 9 475 ue eſ3, that 
The Cbrift '#5 Lord; to ACE J. 14 72 
eſe laſt 115 ſeem to 
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tendency to promote imapoalicy,. 
er particular, than 


two on this head, which will be ſufficient. 


about the ten Commandments. And, to preven 


effects of this your 141 ill example, E 
mention d it to — wor 


to defend my own reputation, and the dear and un- 


Knied character of the great Mr, Prirce. If a man ſhould, 


in a court of juſtice, accuſe me of murder, when I was 
not guilty, all the world would allow me to prove him to 


be a notorious common liar, if I could, in order to my 
owr. juſt defenſe. 


You next take occafion to treat largely on the head of 


Worſhip, 1 p. 135, Oc. in which are ſome things very true, 


and ſome things very weak. I ſhall, only ax s ware or 


our duty to worſhip Chriſt. in all thoſe ways, and in- 
ſtances, in which the ſcripture has directed us to do fo, 
either by command, or example. We give glory to him: 
We always baptize in the name of the _ Son, and 
Holy Ghoſt: We conſtantly ſay, * ce of. our "Lord 
7 72 Chriſt, and the love + . che communion of 
the Holy hoſt, be tuith us &c. We think it the 
Eber, ard caſe in the world, that Chriſt is fully qualified 
hear | cnet our pravers, and to receive our t 
e fully knows all all che creatures he. has made, 
| thats 7 5 wants, and thoughts, all their dan- 
es, and, indeed, every thing that can con- 
cern = All. authority is given him in heaven and 
earth. He has 2 power to beſtow the bleſſings of * 
covenant, and the things of. this life, where be foes fit 
conſequence of this, it pray but be proper to - any « 
theſe leſſings of him, conſider d as the perſon whom his 
God has a: Ar rd to beſtow them, — to thank him 
when we have received them. The matter is as plain as 
wy light. Chriſt is manifeſtly qualified for thus being 


ould require han to 5 


am le, 


ide 288 2:3 555 Ce 


were it not abſolutely neceſſa- 


e think it 
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this, _ 'Mr. Peirce reſerd you to 

— Truth and Liberty, p. 
wer" 


Till had . Peirce's Reply ould 
— meddled with this ſubject; and ven foal 


not have 
wer'd that book TATES meddle Lox? cor 

Diſcourſe about Chri Gd hs 
—— Ia rhe Dit — an dad dee 
things, whic y. I only add, 
that tbe true God, 1 1 20. is God the Father, as 
is demonſtrable from thoſe words, His Son Feſus Chriſt. 
We know that the Son of God is come, and hath given us 
an under ſtanding ro know the true one, (or, rhe true God, 
as other copies Aare it) Aud we are in the true One, 
(i. e. the * Howe gh his Son, (i. e. through the 
Son of the true ) Feſies Chriſt. This (i. e. this true 
one beſore mention d, whoſe Son Jeſus is) #5 rhe true 
217 and (it is) eterngl life to know him, or our know- 

this true one is eternal life. The text is exactly pa- 

el to Jubi xvii. 3. ü 

1 to conſider whe you ſay of my Diſcourſe 
about 71 7. 1 grace; . 160. I had ad Notes: and ml — 
courſes, * Thy. hen our Savior fed the maltitu 
loaves and two fiſhes, it is faid that þ# be 64 
% them, Luke ix. 10. St. John, in givi us the fame 


to 
ſame in his 


nz hiſtory, has plainly a- —_— is meant by this word, 


1 Hit, in this caſe. Os it thus ; Jeſus gave 
« thanks, — _ IT. which places, 2 
it a fi bleſſing bread, is the very. fame as 
1 bleſling or pron thanks 10 God for our bread.” This 
— was there confitm'd by com other paſ- 
ſages of the New Teſtament. Upon this you Y 5 160. 
that the word St. Zuke uſes, ' «vaoynee, ſometimes | 
Tin kan, duell to. What then? Has not St. 
Form) in his .-ſhew'd us; that; in this ror 
nnd as,” He 3 . 
# docs not 
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but that it ad, multipfi 


it 2 d from Chriſt 


bands into the hands of the a s, or as it l 
theirs into the p hands, or both. If ſo, then. i 
K che ing rheeks, 5 Jun mentions before the —＋ 


ſood, was before the working of of 


bing. the food; and ſo St. 7b. — 
which is what I atſem to prove. Heſi 
. of {cri 1 * =: 


but the — 
. dae he der breaks the bread at tbe: 
's Su cg 


rer 1 Cor. xi. 24. was After his bleſſing in 
Work X1V. 4 * 
7 gh ſos , 162, 164, 2 BL FI et 

| r which God calls: you -hedrtily to re: 


You ſay v. * ſuggeſt, That ALL that a mini- 
* te hath to do at the Sacrametit, is GMF to render 
A thanks ta God ſor bis his creatures; ich is AEL 
* that Mr. . —7 thinks js incumbent upon miniſters, 
t or Chriſtiane; when they-celobrate che 2 8 — 

| The Waere my own roputation, makes, it 
for mne here to charge you with a —— 1. 
pot revenge for the world; and, to 
muſt obleree both, hn I did-not ſay this, and that 1 ſad 
the direct contra. M yu are —.— out;-of your 
on, I wauld leave — ff to judge, whether — 
uch inference can be from my words, marhich m 
keavcrily father knows 4 * no. ſack, view. as Mx v 


were, 
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pared in one — 


te my — 7 


0 . | | 
<< ſtiam meet in the church.” I I had wrote a whole: 
Diſcuarſe pro about the nature of the Lord's Sup- 
ner, I ſhould have been, inexcuſable, if I had omitted to: 
ay, that we muſt there remember Chriſt, devote our 
ſelves to him, exerciſe all the graces of God's Spirit, bleſs: 
God for Chriſt, for the. new covenant, Ec. : 

beds max Dadam eng rogenenygy | the * 
ſhewing the maaning of that one word, Bleſs, it would: 

have been as impertinent to have ſpoken of theſe things 
in that place, as it is now in you to treat of them in this. 
It is an heinous wickedneſs in you to ſay, Mr. H t 

makes a trifle of the Lord's ons when, I thank God, 
I have not faid one fingle that looks that way, and 
have no difference at all with other Proteſtants about the 
ſerious and ſpiritual duties we are to perform at the ſulemn 
times of breaking . bread, and of prayer, for which men 
cannot keep up too great a rever ene. f 
b. 1 6. and. call the "g = _ 
, to i nta, A ridiculous , cuftor, t | practi! ? 
by old the Chriſtian churches in the — ountatng the 
church of Rome, and thoſe that came out of her; though 
it was undoubtedly a ſottled cuſtom in the time of Cyprias, 


one has yet attomptod to anſwer Mr. 
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4 the E of / unbelievers.” Tou 

— I ſpoke 1 uty, when 1 ſpoke only of 


vis. Prayer, in the co mpany of unbe- 
— 4 id, bs. Proper, © the compar with St. 


Paul, Acts xxvii. 35. would not, ard could not, join 


in any <vorſhip, that was to be offer d up to God rbrough!: 
Fils Chrift, I ſuppoſe, in that company, he - ſaid grace. 
without mentioning: the name of chli! in the prayer. 

lay it down for a certain truth, that St. Paul would - 
1 a lie to God in his thankſgiving. But if all in the 


were unbelie vers beſides himſelf. it would have been * 


2 7A i he had ſaid, We offer thanks in the name 
Chriſt; or, We ak for Chrs 's ſake. What you ag” 


in your invidious way about the neceſſity of our bete : 


Chriſt before men, is not here to the purpoſe, becauſe 
never denied it. St. Paul might, and no doubt did, in 


alſo the company to believe in him. Bur the 
e had not ſych a mean notion of Chriſtian ror op, 
or prayers, as to think, that they could be rd up i 


things, that unbelievers and wicked men ſhould 1 e 
— prayers. They cannot ſay, with 7ruth, acher, 
dom come, thy will be done, ve ask in the name 


of Chriſt. This is one reaſon why I ſaid, that all the 


2 yers of the church ſhould be confined to the Lord's 
r, and that none ſhould be admitted (as was the 
method in the firſt ages) to the prayers, but thoſe. who 
1 — itt, — th an holy: 
life, if they are for the Lord's 8 The 
church will never flouri 
the Lord's Supper ſhall be again adminiſter'd every 
day, and the folemn ers be then offer d up to G 
when the unbelievers and ſinners, who may hear ſormons, 
are departed. I leave the world to judge, whether this 
be 1 mens re ion 
religion. add, though, to _ ing to 71 5 St. 
Sex) au vt fy in de tip, 2 a for. 
ge tis natural to ſuppoſe, he raed 


8 2 


his 2 or preaching, not only oαπuů Chriſt, but 


rhe name of unbelievers. \ Tis impoſſible, in the nature of | 
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added, I ask r This Was 
Gol Ta for, but abſolute duty, 
ow, that all your cre about miſſionaries is im- 
— . — Dea of ny N 
preſent t p . — ent 

prayers of the church, but mere alloy. La exhbortation, 


bin there call d, Foy eſyin all oy, 
e in 'one-that 242 2. L722 , 
And tis a that you know nothing of the fa- 
there, and that you qurite hiſtory by invention, when you 
ſay, P. 171: they i mh nh would to be preſent at 
their prayers. (3 
Saying grace: after meat, is no work of Supererogation 
(if. you' mean any ill t by ae ind wed) fr 2 þ = Þ 
5 the gener of pra rags 
and of * 'thanks in every - he OE 
$ . — grace at a tea. Sd and” a * 
ſtorn, which prevails in ſome places, in Scotland, of ſaying 
grace when a company fit down to drink a glaſs of wine, 
or a cup of beer, between meals; and yet do not ſu 
poſe you will: fay, we are bound in conſcience to do ſo. If. 
you wll make mate duties than God l made, I dare 
not do it. 
. come now to conſider what . you ſay about my y Dig 
. New Feruſalem, which you have as wicked- 
22 en of the 3 great, Rich 
F the ⁊¹ that runs t your whole 
Brown the l ft „s, that 1 teach 22 
„ their — and expectations no hig her — an earthly 
„ paradiſe, and. Lara} and /+ rags delights,” p. 200. 
Now, 1 ſay, you knew this to alſe, * A 1 
ander, when you wrote it, becauſe I not only had faid 
no ſuch thing, but had expreſsly ſaid the contrary. L. 
— P. 191. They apr 2 bees both in body 


10 5 — . de * 
in to carna ſu e4 
REA ſecond . owler, 1 
fad, « T have ncdtho leaſt diſ put you about the 
holineſs, : the: wee oa — ge and the 
* 1 of * men in the other world. I 0 
e Hate. If I bad wrote a Diſcourſi 


about the the injoymen and be f ood men . 
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| of love, 
been impertinent, like you, if | "i 
things in a Diſcourſe, in I only | 
of the place 089 21 10.4 


A te all the texts you cite, P. 1 


the ſubſtance, the treaſure, 
4 levers, is (as I ſaid, p. 182.) 
„ when the New Feruſalem comes 
* ſhall come down in and with it. 
derſtand this, I cannot help it. 

For anſwer to p. 181. I obſerve; that 
not ſay, in 2 Cor. v. 1. that the houſe will be 
in the heavens, as you repreſent it 5 but there 
two diſtin characters, vi its duration and 
on, and, as to place, in 


eternal in durati 


in 
down, 
If you 
the 


olils docs | 


% houſe not made with hands, in which good men ſhalf 
„ dwell, is, at preſent, in the heavens; but hercafter it 


new 
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Tea oy, P. 189. It is Mr. Ei pert and bold ad- 


dition to Chriſt's words, The kingdom of heaven, to ſpeak. 
of. a kingdom that will hereafter come . down out of 
he gen; though theſe are St. Zohn's own words. I hope 
it is no very bold, or pert thing to add the apoſtle's words 
to gur Savior's, which I am ſure can never claſh. _ 

Wben I ask'd, Where, can the heaven be I knew it 
was where Chriſt, Enoch, and Elias are, and that conſe- 


| quently it muſt be a place fit. for. the habitation of their, 
and other, glorious bodies. They now dwell in the New 


Jeruſalem; but ſtill. we know not where that icular 
part of infinite ſpace is, in which it is placed. Hereafter 
it will be on the new earth. What I have already ſaid, 
in my eleventh Diſcourſe, to ſhew, that St. 70hn, in the 
ow bapters of the Revelation, is, in great meaſure, to 
Xe underſtood literally, and that for ever and ever, is 
different from a thouſand years, fully anſwers. what you 
have ſaid on theſe heads. | F 
The bounds I have ſet my ſelf will not permit me to 
expole your weakneſs and wickedneſs, as I might, in 
ma 


u more inſtances. I muſt haſten to a concluſion; and 
now I defire to relieve both my ſelf and the reader with a 


little mirth, FA | 
That you might not ſeem to come ſhort of the envied 
Mr. Peirce, in any part of knowledge, you havs yentured 
to try your skill at Mathematicks, p. 194. can- 
cerning the dimenſions of the New Feruſalem, Rev. xxl. 
16. You fay, © If 12000 furlongs contain the area of the 


& whole city, as moſt probably it doth; then the ſq 


« of it being 10 ngs, this city will be conſiderably 
* leſs than Old Fallon, the ſquare of which; according 
to Herodotus, was 120. Here, according to your new 
Mathematicks, 109 is the ſquare of 12000. i. e. in other 
words, 109 is not only as much as 12000, but even 12000 
times more than 12000; or, if you multiply 12000 by 
12000, the 3 anc will be no more than 109. Yon cite 
Heradotus, 1 hope, without having look d into him, for - 
the ſake of your character as a Grecian. For he ſays, 
Babylon lay four-ſquare ; each l was. 120 furlo: 
and the circuit, or all the four walls her were. 480 
furlongs, Lib. I. cap. 178. p. 74. Edit. Steph. 1618. 
Herodotus, 1 aſſure you, had more ſenſe than to ſay, that 
120 js the area, or ſquare of a city, whoſe compaſs is 439, 
fince the ſquare of it is really 14400, I hope you will be 
| F cautious 
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fing to me, when I conſider what egregious miſtake 
| | guilty af about more common things, 
7 * our Srmoñ on the coronation of the king h 
I @nclude with ſome words of yours, in hat _ 
which, if you had well digeſted, and remember d, yay 
| would not have run into ſuch of per ſecurion, 
| you have done in ypur Preſervgrive, which is. the 
of bitter envy aritableneſs, ſlander, falſho s 
and forgery, of all che books that ! have over read. To! 
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. ſpirit, I Ine, that our P 2 tverficice ave done 
* their utmoſt to cheriſh aud incourage, in the midR of 
« us; a6 „that if any thing could weaken uk, 
* this would rb W 2 has Men occaſion d. ſuch 
« convulſions amon that, methinks, bn ſhould be 


6 for ever ck and Nirkeited' with thi FEE bf 
« I muſt think, that pe ſhould be > Fang 2 . 
n has guided . dircE : 


* 


— 


4 


qi i 
25 
N * NY 200 . 


ed; FOES f - 3 N 


12 TOE 6.1 
Pie N 395 40. * a Dr. 


- 

+ 

* * 
"© 
Sq - 


os 7 or you, more truly than yon — yan N 


9. J. 20. blot out the e in the Margin. 
turn d in this Letter, peo p. 12: | 
| Ines, p- 14. I. 14-1: M5 $51, 18. 7. 
| p. 20. I. 2. L. 


4 1 p. 
for r. will. I. oſt, . oy and, r. a J. 5 


bot 
1. Er 
i P. P+ 43+ I. 1. r. 


* 9 


I 
5 


6 2 


9 bene Haraxrz, a. 

„ 0 NR DAN 

P.. K 2 _ TS nee. 
0 to a. ad : | y 4% 


— — — 


— 


: — 


, 


_— 


S *% 
. 
1 1 mY , 
"4 ww . 
5 S - % 4 
” ” 2 
. * 1 


| l Novi Foederis quos Viri exdiſfimr J. Millius. 
Studio & Opera, J 


cerving the Trinity, ghan, hasggmmpnly, 0. 
Ken 022 N Ne » 7 * 


: "I "4"; Ie 


1 S. 1. of the G 
Apocrypha. f the Shrugs 770 Veri he 
and'the Difference between the Cirarions, as they I 
New, Teſament, and the Original Paſſages in the 

3. Chriſtians not bound by any Adithorit) "of the LOT . 
Moſes, in the Ten Conmand ent. 4.0 a Dag 0 2 
the End of the Lord's Prayer: Of b fling the Euchary He 
cal Elements, and of Grace before and after Meat. 5. 
Son of God knows the Hearts of Men; and, of- Any 
Catechiſing, Sc. 6. A Paſa Ke age e 
Creed ; and another in Biſhop. Patrick's | 
examin'd. 7. Of the Soul; its — t 3 
riality, Sc. with the Impoſlibility of proving; x Fate 
2 by the Light of Nature; and of the Place where 
good Men ſhall well after the Reſurrection. By 7. Halle, | 


11. indes Librorm 11883 Urn & Verkonum An 


Kuſterus, cum — ＋ ee, 
t. 2 . 


IH. The Recbpener ; "of 
Ebriflans::are:. rhaTh woke 


AA Re r. Ente Vece, inc. Tuch a.” | 
Liberty cor ſtent, Sc. By the Author of e Pro | BE 
addreſs'd te him. Price 14 JANES. CC CET 
V. Reflections on ſome Pallages in pe Tho x; 5 
| to Mr. Zntg's Truth and Liberty, Se. Price 3 4 
VI. A Paraphraſe and Nets bn the 15 ef 

to the Cola, e and ef ve . — — Ma 
manner of Mr. Locke. To which e "Wot N 
| critical Diflertationgowpurticalin Tee? doch 80 if — Toes 
VII. Eiſteen: Sermons on ſeyęral Oecafions; E 
' which were never before: printed. To which, 3 
A Scripture;Catechiſm: ; or, the Principles of ch Cholli 
Religion laid down in the Words ofthe Fes 8 my - 
5 "Tie two by the late Y 64 
erg Pei fle, of E 


A 


